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E N Q U I R Y  
Into the ORIGIN of 

MORAL V I R  TUE. 
LL untaught Animals are only  sol- 
licitous of pleasing  themselves, and 
naturally follow the bent of their 
own Inclinations, without con- 
sidering the good or harm that 
from their being pleased will ac- 
crue to others. T h i s  is the Reason, 
that in  the wild State of Nature 
fittest to  live peaceably together 

in great Numbers, that discover the least of Under- 
standing, and  have the fewest A petites to gratify ; 
and consequently no Species of L 'mals is, without 
the  Curb of Government, less capable of agreeing 
long together in Mul-ltitudes  than that of Man; [281 
yet such are his Qualities, whether good or bad, 
I shall not determine, that no Creature besides him- 
self can  ever be made  sociable : But being an ex- 
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traordinary s a s h  and headstrong, as well as cunning 
Animal,  however he may be subdued  by  superiur 
Strength, it is impossible by Force  alone to make him 
tractable, and receive the Improvements he is cap- 
able of. 

The Chief Thing, therefore,  which  Lawgivers  and 
other wise Men, that have  laboured  for the Establish- 
ment of Society,  have  endeavour’d,  has  been to make 
the People they were ro govern,  believe, that it was 
more  beneficial for every  Body to conquer than indulge 
his  Appetites,  and  much better  to mind the Publick 
than what seem’d his private Interest. As this has 
always  been a very  difficult Task, so no Wit or  Elo- 
quence has been left untried to compass it ; and the 
Moralists and Philosophers of all Ages employed their 
utmost Skill to prove the  Truth of so useful an Asser- 
tion. But whether Mankind  would  have  ever believ’d 
it or not, it is not likely that any  Body  could  have 
persuaded them to disapprove of their  natural Inclina- 
tions,  or  prefer the good of others to their own,  if at 
the same time he had not shew’d them an  Equivalent 
to be enjoy’d as a Reward  for the Violence,  which  by 
so doing they of necessity  must  commit upon them- 
selves. Those that have  undertaken to civilize Man- 

[29] kind,  were not igno-]rant of this  ; but being  unable 
to give so many  real  Rewards as would  satisfy  all 
Persons  for  every  individual  Action, they were  forc’d 
to contrive an imaginary  one, that as a general Equi- 
valent  for the trouble of Self-denial  should  serve on 
all  Occasions, and without costing  any thing  either to 
themselves or others,  be  yet a most  acceptable  Recom- 
pense to  the Receivers. 

They thoroughly examin’d  all the Strength and 
Frailties of OUT Nature, and  observing that none  were 
either so savage  as not to be charm’d with Praise, or 
so despicable as patiently to bear Contempt, justly 
concluded, that Flattery must be the most  powerful 

either 14’ 
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Arguinent that could be used to Human Creatures. 
Making  use of this  bewitching Engine, they extoll’d 
the Excellency of our Nature above other Animals, 
and setting  forth  with unbounded  Praises the Wonders 
of our Sagacity and Vastness of Understanding, be- 
stow’d a thousand  Encomiums on the Rationality of 
our Souls,  by the Help of which  we  were capable 
of performing the most noble Atchievements.  Having 
by this artful way of Flattery insinuated themselves 
into  the Hearts of Men, they began to instruct  them 
in the Notions of Honour  and Shame ; representing 
the one as the worst of all Evils,  and the other as the 
highest Good to which Mortals could aspire : Which 
being done, they laid before them how  unbecoming 
it was I the Dignity of such sublime Creatures to be [30] 
sollicitous  about gratifying those Appetites, which they 
had in common with Brutes, and at  the same time 
unmindful of those higher Qualities that gave them 
the preeminence  over all visible  Beings. They indeed 
confess’d, that those impulses of Nature were  very 
pressing ; that it was troublesome to resist,  and  very 
difficult  wholly to subdue  them.  But this  they only 
used  as  an Argument to demonstrate, how  glorious 
the Conquest of them was on the one hand, and  how 
scandalous on the other  not to  attempt it. 

To introduce, moreover,  an  Emulation  amongst 
Men, they divided the whole  Species into * two Classes, 
vastly differing from  one another : The one  consisted 
of abject, low-minded  People, that always hunting 
after immediate  Enjoyment,  were  wholly incapable of 
Self-denial, and without regard to  the good  of others, 
had no higher Aim than  their private Advantage; 
such as being enslaved  by  Voluptuousness, yielded 
without Resistance to every  gross  desire, and made 
no use of their Rational Faculties but  to heighten 
their Sensual  Pleasure.0 These vile  grov’ling  Wretches, 
they said,  were the Dross of their Kind,  and  having 
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only the Shape of Men, differ’d from  Brutes in  nothing 
but  their  outward Figure. But the other Class was 
made up of lofty high-spirited Creatures, that  free 
from sordid Selfishness,  esteem’d the Improvements of 

[31] the  Mind  to be their fairest I Possessions ; and  setting 
a true value upon themselves, took no  Delight  but  in 
embellishing that Part  in which their Excellency con- 
sisted ; such as despising whatever they  had in common 
with  irrational  Creatures, opposed  by the  Help of 
Reason their most violent Inclinations ; and making 
a  continual War with themselves to  promote the Peace 
of others, aim’d at  no less than  the Publick Welfare 
and the Conquest of their own  Passion.* 

Fortior est qui 5e qurirn qui fortissima  Yincit 
MEnia- - - -1 

These  they call’d the  true Representatives of their 
sublime Species, exceeding in  worth  the first Class  by 
more degrees, than  that  it self  was superior to  the 
Beasts of the Field. 
As in all Animals that are  not too  imperfect to 

discover Pride, we find, that  the finest and such as 
are  the most beautiful  and valuable of their kind, have 
generally the greatest  Share of it ; so in Man, the 
most perfect of Animals,a i t  is so inseparable from his 
very Essence (how cunningly soever  some may learn 

a Passions I4-24 
x Cf. Prov. xvi. 32. (Solilqucs SccptiquPr, Paris, 1875, 
t The resemblance  between p. S),and,above  all,Gassendi,  who, 

malr and the animals was a corn- in his reply to Descartes,  argued : 
monplace of antiquity, but Chris- ‘ , . . ut qucmadmodum, licct home 
tian  orthodoxy  made man sui sit prrtrtantirrimum animdium, 
gcnert. Montaigne,  however non cximitur tamen ex animalium 
(EJsut, Bordeaux, 1906-20, ii. nunrcro . . .’ (see  Gassendi, in 
158-202), defended the kin- Descartes, ~ u w r c s ,  Paris, 1897- 
ship of man and  beast, as did 1910, vii. 269, in Mcditutionrr & 
Charron (De la Sagcw, bk. I, Prima Phihsopbia, Objcctioncz 
ch. 8), Pierre le M o p e  (Pcinturcz Quintce ii. 7). Cf. also  below, i. 
MoraEcJ, ed. 1695, vol. I, bk. 2, 181, n. I, ii. 139, n. I, and 166, ch. 5, Q 2), La Mothe le Vayer n. I .  
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to hide  or disguise it)  that  without it the Compound 
he is made of would want one of the chiefest Ingre- 
dients : Which, if we consider, it is hardly to be 
doubted  but Lessons and Remonstrances, so skilfully 
adapted to  the good Opinion Man has of himself,  as 
those I have  mentioned,  must, if scatter’d amongst 
I a Multitude  not only gain the assent of most of them, [jz] 
as to  the Speculative part,  but likewise induce several, 
especially the fiercest, most resolute, and best among 
them, to endure a thousand Inconveniences, and 
undergo as many Hardships, that  they may  have the 
pleasure of counting themselves Men of the second 
Class, and consequently appropriating to  themselves 
all the Excellences they have heard of it. 

From  what has  been  said,  we ought to expect in 
the first Place that  the Heroes who took  such extra- 
ordinary Pains to  master  some of their  natural Appe- 
tites,  and preferr’d the good of others to any visible 
Interest of their own,  would not recede a an  Inch  from 
the fine Notions  they  had receiv’d concerning the 
Dignity of Rational Creatures ; and having  ever the 
Authority of the Government on their side, with all 
imaginable Vigour  assert the esteem that was due to  
those of the second  Class, as well as their  Superiority 
over the rest of their kind. In the second, that those 
who wanted  a sufficient Stock of either  Pride or 
Resolution to  buoy them  up  in mortifying of what 
was dearest to  them, follow’d the sensual dictates of 
Nature, would yet be asham’d of confessing themselves 
to  be those despicable Wretches that belong’d to  the 
inferior Class, and were generally reckon’d to be SO 
little remov’d from Brutes ; and that therefore in 
their own Defence they would say,  as others I did,  and [331 
hiding their own Imperfections as well as they could, 
cry up Self-denial and Publick-spiritedness as much as 
any : For it is highly robable, that some of them, 
convinced  by the  red ! roofs of Fortitude and Self- 

a recide 31 
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Conquest  they  had seen,  would admire  in  others  what 
they found wanting  in  themselves ; others  be  afraid 
of the Resolution  and Prowess of those of the second 
Class, and that all of them  were  kept in aw by the 
Power of their  Rulers ; wherefore it is reasonable to 
think, that none of them  (whatever  they  thought  in 
themselves)  would dare  openly  contradict,  what  by 
every  body else was thought  Criminal to doubt of. 

T h i s  was (or a t  least might  have  been) the manner 
after  which  Savage Man was broke ; I from  whence it 

That  virtue  and religion were 
inventions of politicians to awe 
the  mob was a  very  ancient 
opinion, to be found,  for example, 
in Plato, Bheactetw 172 A, B, 
Epicurus,Smtmtia31 (ea. Usener, 
p. 78)) and Horace, Satires I. iii. 
111-12. But in Christian times, 
although  the conception of the 
human origin of virtue was not 
very  rare, the belief that it was 
invented specifically to control 
the people seldom occurred-at 
least in print. It found expres- 
sion  chiefly in the  mouth of stage  
villains and, in arguments, of the 
interlocutor chosen for  defeat. 
Thus Greene  made  Selimus say 
(First Part of . . . selirnus, lines 
258-71, in Lifc and Works, ed. 
Grosart) : 
Then some sage man, aboue the 

. . . did  first  deuise 
The  names of Gods,  religion, 

heauen, and hell, 
And  gan of paines, and  faind 

rewards, t o  tell . . . . 
And  these religious  obserua- 

tions, 
Onely  bug-beares to  keepe the 

world in feare, 
And make men quietly a yoake 

to  beare. 

vulgar wise, 

So that religion of it selfe a  bable, 
Was only found  to make vs 

Nathaniel Ingelo wrote, ‘You dis- 
pute plausibly,  said Parenantius ; 
but why  may we not think that 
Politicians, as I told  you, invented 
this  Notion [of religion] . . . ? ’ 
(Bentiuolio and Urania, ed. I-, 
pt. 2, p. 1.13). In Christianity 
not Mystcrtous (2nd ed., s6g6, 
p. 58) Toland  stated, ‘ . . . the 
natural Man, that is, he that gives 
the swing to his Appetites,  counts 
Divine Things mere Folly, calls 
Religion a feverish Dream of su- 
perstitious Heads, or a politick 
Trick invented  by  States-men to 
aw the credJous Vulgar ’. Cf. 
also Hobbes, English Works, ed. 
Molesworth, iii.  103, in Leviathan. 
Apparently, the conception  had 
some prevalence, but  got  little 
utterance,  became of the blas- 
phemy laws. On the Continent, 
Machiavelli  expounded the in- 
vention of morality  by  politicians 
(Discorsi 1. ii),  as did Vanini (De 
Admirandis  Nature . . . Arcanis, 
Paris, 1616, p.  366) ; ‘and Spinoza 
declared  obedience  by the multi- 
tude to be the chief purpose 
of religion and  held  that  the 
prophets  deliberately adapted 

peaceable. 
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is evident, that  the first Rudiments of Morality, 
broach’d  by skilful Politicians, to render Men useful 
to each other as well as tractable, were  chiefly con- 
trived  that  the Ambitious might  reap the more 
Benefit from, and govern vast Numbers of them 
with  the greater Ease and Security. This  Founda- 
tion of Politicks being  once laid, i t  is impossible that 
Man should long remain uncivilized : For even 
those who only strove to gratify their Appetites, 
being continually cross’d by others of the same 
Stamp, could not  but observe, that whenever they 
check’d their Inclinations or but followed them 
with more Circumspection, they avoided a world 
of Troubles, and often escap’d  many of the Calamities 
that I generally attended  the  too eager Pursuit  after [3+] 
Pleasure. 

First,  they receiv’d,  as  well as others, the benefit of 
their words to this purpose (see 
Tractatus lbeologico - Politicus, 
parsim). Cf.  also La Roche- 
foucauld, maxims 87 and 308 
( G w r e ~ ,  ed. Gilbert and Gour- 
dault). 

It is very important, however, 
to note  that Mandeville  did not 
really  believe that  virtue was 
‘invented ’ on particular oc- 
casions;  he was at pains  several 
times to qualify the false impres- 
sion created by his Enquity into 
the Origin OfMoral Yirtw. Thus, 
in  the Origin ofHonour (1732), he 
wrote : 
‘ Hor. But, how are you sure, 

that  this was the Work of Moral- 
ists and Politicians, as you seem to 
insinuate ? 
‘ Cho. Vandede’a  spokes- 

man] I give  those  Names  promis- 
cuouslytoAllthat,havingstudied 
HumanNature,have endeavour’d 
to civilize Men,  and  render  them 

more and  more  tractable,  either 
for the Ease of Governours  and 
Magistrates,  or else for the 
Temporal  Happiness of Society in 
general. I think of all Inventions 
of this Sort, the same  which [I] 
told [a footnote  here refers t o  
Fubk ii. 132 (128)] you of Polite- 
ness, that  they  are  the  joint  Labour 
of Many. Human Wisdom  is the 
Child of Time. It was not  the 
Contrivance of one  Man, nor 
could i t  have been the Business of 
a few  Years, to establish a Notion, 
by  which a rational  Creature is 
kept  in Awe  for  Fear of it Self, 
and an Idol is set up, that 
shall be its own Worshiper’ 

Mandeville’a repeated insist- 
ence on the  fact that civilization 
is the result, not of sudden inven- 
tion, but of a very slow evolution 
based on man’s actual  nature, is 
discussed  above,  i. Ixiv-hi. 

@p. 40-1)- 



those  Actions that  were  done  for  the good of the 
whole  Society,  and  consequently  could  not  forbear 
wishing well to  those of the superior Class that  per- 
form’d  them.  Secondly, the  more  intent  they  were 
in seeking their own Advantage,  without  Regard to  
others, the  more  they  were  hourly  convinced,  that 
none  stood so much  in  their way as those  that  were 
most like themselves. 

It being  the  Interest  then of the very  worst of them, 
more  than  any,  to  preach  up  Publick-spiritedness,  that 
they  might  reap  the  Fruits of the  Labour  and  Self- 
denial of others,  and a t  the same time  indulge  their 
own Appetites  with less disturbance,  they  agreed  with 
the rest, t o  call every  thing,  which,  without  Regard 
to   t he  Publick,  Man  should  commit to gratify  any of 
his  Appetites, V I C E ; if in  that  Action  there cou’d 
be  observed the least  prospect,  that i t  might  either  be 
injurious to  any of the Society,  or  ever  render  him- 
self less serviceable to  others : And t o  give the  Name 
of V I R T U E to  every  Performance,  by  which Man, 
contrary  to  the  impulse of Nature,l  should  endeavour 
the Benefit of others,  or the Conquest of his own 

* stood . . . way] were so obnoxious to  them rd a3 
I In  support of his cditention 

that  virtue  must always mean 
self-denial  Mandeville, in the 
preface to his Origin of Honour 
(I732), furnished  an analysis of 
the origin of ethics,  concluding : 
‘ Upon  due  Consideration of 
what has been said, it will be  easy 
to  imagine,  how and why, soon 
after  Fortitude  [conquest of our 
fear of death,  the  greatest self- 
conquest]  had  been  honoured 
with  the  Name of Virtue, all the 
other  Branches of Conquest  over 
out selves were dignify’d with  the 
same  Title.  We may see in it 
likewise the Reason of what I have 
always so rtrenuously  insisted 
upon, viz. T h a t  no Practice, no 

Action or  good  Quality,  how 
useful or beneficial soever they 
may  be in themselves, can  ever 
deserve the  Name of Virtue, 
strictly speaking, where  there is 
not  a  palpable Self-denial to be 
seen ’ @p. v-vi). Later in the 
Origin of Honour @. 236) he 
argued, ‘ It is certain, that 
Christianity  being  once  stript of 
the Severity of its  Discipline,  and 
i t s  most  essential  Precepts, the 
Design of it may be so skilfully 
perverted  from  its  real  and 
original Scope, as to be made 
subservient t o  any worldly  End or 
Purpose, a Politician can have 
Occasion for ’. 

For  the paradoxical  relation of 
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Passions out of a Rational I Ambition of being 
good.= 

It shall be objected, that no Society was  ever any 
the ascetic element of Mande- 
ville’s conception of virtue to his 
ethical philosophy as a whole,  see 
the discussion  above,  i.  xlvii-lvi. 
Cf.  also  below, n. 2. 

1 Rationalism, of one  aspect 
or  another, in seventeenth- and 
eighteenth-century ethics was, 
i t  is almost unnecessary to note, 
very  marked, whether  in a writer 
such as Culverwel,  who states 
(Of the Light of Nature, ed. 
Brown, 1857, p. 66) that  ‘the 
law of nature is built upon 
reason’, or  in a more  system- 
atic thinker like the ‘ intellectu- 
alist ’ Samuel  Clarke,  who  argues 
(Works, ed. 1738, ii. 50-1) : 
‘ From t h i s  first,  original, and 
literal signification of the words, 
Flesh and Spirit ; the same Terms 
have,  by a very  easy and  natural 
figure of Speech,  been extended 
to signify A11 Vice and A11 Virtue 
in general ; as having their Root 
and Foundation, one in  the pre- 
vailing of different PUJJ~OW and 
Desires over the Dictates of 
Reason, and the  other  in  the 
Dominion of Rcason and Religion 
over all the irregularities of 

and every instance of wickedness, 
of whatever kind it be ; has its 
Foundation in JOVU unremonable 
Appetite or ungoverned Passion, 
warring  against the Law of the 
Mind.’ And again-‘ All Reli- 
gion or Virtue, consists in  the 
Love of Truth, and in  the  Free 
Choice and  Practice of Right, 
and in being influenced regularly 
by rational and moral Motive ’ 

Desires and PUJiOnJ. Every rice, 

1522.1 D 

(Sernwns, ed. 1742, i. 457). Even 
SO empirical a thinker as Locke 
holds, in contradiction to his 
main  philosophy, that a complete 
morality can be derived by the 
exercise of pure ratiocination 
from general a priori principles, 
without reference to concrete cir- 
cumstances;  and Spinoza,  also, 
who  placed so great a stress on 
the dependence of thought  upon 
feeling,  nevertheless attempts  to 
demonstrate his ethics ‘ordine 
geometric0 ’. 

a Several things of importance 
should  be noted in regard to this  
definition, a definition on which 
Mandeville’s  whole speculation 
turns. In the first  place, his in- 
sistence that virtue always  implies 
contradiction of our nature  and 
his  demand that virtue be 
‘ rational ’ come to the same 
thing. A ‘ rational ’ act meant 
to Mandeville one  not at all 
dictated  by the emotions.  Con- 
sequently, ‘ rational ’ conduct was 
ex hypothesi action ‘contrary  to 
the impulse of Nature ’. In the 
second  place, not only was the 
general rationalistic aspect of his 
definition a reflection of contem- 
porary thought (see above, 8. I), 
but  the extreme  ascetic  rigorism 
of his definition and his  identifica- 
tion of reason with dispassionate- 
ness were also largely an empha- 
sized  presentment of fundamental 
and popular conceptions of his 
day. I have  considered  these 
facts at some length above, i. 
cxxi, n. I, and cnii, 1. I.  
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[35] ways  civiliz’d before the major part I had agreed upon 

some Worship or other of an over-ruling Power, and 
consequently that  the Notions of Good  and Evil, and 
the Distinction between Yirtue and Yice,  were never 
the Contrivance of Politicians, but  the  pure Effect of 
Religion. Before I answer this Objection, I must 
repeat  what I have said already, that  in th is  Enpuiry 
into the Origin of Moral  Yirtue, I speak neither of Jews 
or a Christiam, but  Man  in his State of Nature and 
Ignorance of the  true  Deity ; and then I affirm,  that 
the Idolatrous Superstitions of all other Nations, and 
the pitiful  Notions  they  had of the Supreme Being, 
were incapable of exciting Man to Virtue, and good 
for  nothing but  to aw and amuse a rude and  unthinking 
Multitude. It is evident from  History, that  in all 
considerable Societies, how stupid or ridiculous soever 
People’s  received Notions have been, as to  the Deities 
they worshipp’d, Human  Nature has  ever exerted it 
self in all its Branches, and that  there is no  earthly 
Wisdom or Moral  Virtue, but at  one time or other 
Men have excell’d in  it  in all Monarchies and  Common- 
wealths, that for Riches and Power have been any ways 
remarkable. 

The Bgyptiam,  not satisfy’d with having Deify’d all 
the ugly Monsters they could think on, were so silly 
as to adore the Onions of their own  sowing ; x yet a t  
the same time  their  Country was the most famous 
Nursery of Arts and Sciemes in  the World,  and them- 

[36j Iselves more eminently skill’d in  the deepest Mysteries 
of Nature  than any Nation has been since. 

No States or Kingdoms under Heaven have yielded 
more or greater  Patterns  in all sorts of Moral  Virtues 
than  the GkeeR and Roman Empires, more especially 
the  latter ; and  yet how loose, absurd and ridiculous 
were their Sentiments as to Sacred Matters?  For 

a nor 29 
Cf. Pliny, Naturalis  Historia, superstition in hie  Frt8 lbwghu 

ed. Mayhoffy xis. (32) 101. (1729)~ p. 50. 
Mandeville alludes agun to this 


